w w w . z a p i s k i h i s t o r y c z n e . p l find the data concerning the manner in which inhabitants of the towns reacted to such ideas; when they perceived the religious and social "changes" (and which of them were the first to perceive?); how they judged them and how the changes affected their perception of the contemporary reality. The representation of the beginnings of the Reformation is expected to have been described differently by Catholics and Protestants, but the question arises whether there were some areas which both groups perceived in a similar way.
The source base
The centres which undoubtedly affected most the whole territory of Royal and Monastic Prussia were Gdańsk (with about 30 000 inhabitants) and Königsberg (about 10 000 inhabitants). The condition of the source base allows us to use only the material generated in the Main City of Gdańsk and the Old City of Königsberg. We shall be interested mainly in the current accounts, or accounts recorded from the beginning of the 1530s, when the memory about the described events was still fresh. Current accounts are characterized by the chaotic narration and the changeability of judgement in time, which is the thing that determines their value for the research on the manner of representing the reality. Accounts recorded several years after the described event are well thought out and are characterized by the cause-and-effect order of presenting the events. In such accounts only the most distinguished events are depicted, whilst the minor ones are forgotten.
These criteria are fulfilled by few chronicles available nowadays. The most valuable chronicle for the history of the Reformation in both cities is Preussische Chronik by Simon Grunau 5 (written in the years 1517-1529/1530 6 ), who in the 1520s travelled from one town to the other. He collected oral accounts, gossips and refrains, even carnival games, which reflected the ambience of the time. He found documents, letters and read the first printed Lutheran sermons, songs and texts to judge them critically as a Dominican who had w w w . z a p i s k i h i s t o r y c z n e . p l In the case of the Königsberg accounts the researchers are in a much better situation. Although the manuscripts, which were of fundamental significance for the edition, did not survive WWII, thanks to the work of historians done at the turn of the 19 th and 20 th centuries we have the memorial book (Memorialbuch) recorded by the city's notary Johann Beler 1 (written in the years 1519-1523) and Casper Platner (1523-1528) 15 who continued his work. The researchers may also use the text of the chronicle by Johann Freiberg, 16 of whom not much is known except the fact that he was a Catholic connected with the Old Town. He recorded interesting events from a certain time perspective; he finished writing in 158. 17 There have survived the accounts written by the compiler Christopher Johann Weiβenfels 18 and the secretary of Grand Master Albrecht Hohenzollern -Baltasar Gans 19 (died in 1580), who used in the description of the period the so called Kneiphofische Chronik written in the years 1519-1525 (not preserved by now ) . 20 Yet, the texts fail to provide more extensive information about the beginnings of the Reformation.
The paper is divided into two main parts. In the first part the author shall discuss the historiography of Gdańsk and the specific nature of the development of Lutheranism in Gdańsk, while the second part shall address similar issues in reference to Königsberg. Owing to the length of the source material I shall limit myself to the period of the so called Early Reformation ( The moment corresponding to the beginning of the Reformation in Gdańsk still remains unknown. The year 1518 when the first information about the Reformation reached the city is recognized by scholars. This date seems probable as the earliest order issued by King Sigismund the Old prohibiting the distribution of Lutheran literature upon the threat of banishment and confiscation of property 1 was issued in Toruń on 26 July 1520. Still, the question is when the inhabitants of Gdańsk started to perceive the upcoming changes.
Bernt Stegmann recorded the beginnings of the Reformation as part of the description of the causes of the outbreak of the social revolt in Gdańsk in the years 152-1526. 2 The origin of the Reformation for Stegmann is the speech of the preacher Jacob Hegge 3 in the Old City in the summer of 1523.
Interestingly, Stegmann fails to mention his surname -he leaves an empty space to be filled in. 5 Yet, Stegmann provides his nickname -Finkelblock. The chronicler fails to provide the name of the parish church where Hegge 36 Grunau, Bd. 2, pp. 781-782. 37 Grunau, Bd. 3, p. 171. 38 Grunau honestly informed about the dissents of his brother-priests - Grunau [78] 78 w w w . z a p i s k i h i s t o r y c z n e . p l worked. He presents the figure of a priest who remained in conflict with the Church authorities, which punished Hegge for banishment for his lack of obedience. Banished from Gdańsk, he gave sermons beyond the city walls in the hill fort (Hagelsberg), and his sharp words directed against the Church authorities won him many supporters among various people, servants -mainly common people.
6 Interestingly, the Reformation activity of Hegge is presented as his personal struggle against the Church authorities; preaching God's word has not been given much attention in the account. Hegge was to receive from his supporters a pulpit in the cemetery of St. Gertrude. Undoubtedly, the fact of his being allowed to preach in the parish church of the Main City of Gdańsk was a major distinction. Stegmann describes the growing interest in Hegge's sermons, but he reproaches Hegge for his aggressive and profane utterances. He even cites some of Hegge's words, 7 which may give the reader the impression that Stegmann is not against the attempts of carrying out reforms, but he definitely opposes violence, the destruction of the figures of the saints, blasphemy against the pope and other sacred things. He is resentful about such facts and gives a detailed account of destructions accusing Hegge of inciting to acts of violence and blasphemy.
8 Yet, Stegmann does not refer to the question of purifying faith and forms of worship directly. Instead, he underlines the growing radicalization of Hegge after his return from Wittenberg in 152. The priest was to say that Franciscans wore habits tied with a rope around their waists to have something to hang them on. He also incited to destroy the images of Virgin Mary, roods and saints -they were to be broken and burnt, which in fact took place. Stegmann stresses the increasing social unrest in Gdansk: "Disser vorborgener neyt und has wuchs und vormerete sich teglich mennickfalt zcwisschen den eynwoneren der stadt Danczke. Dy vornemesten in der stadt woren in under sich nicht eyns". 9 Hegge is presented as a ringleader -the more sermons he preached, the more he blasphemed against the Church authorities, monks, nuns and priests. He compared the work of priests celebrating the Holy Mass to the job of an executioner breaking someone on the wheel; altar servers were compared to the executioner's assistants. According to Stegmann, Hegge was to "lead" other priests. 50 The Dominican Simon Grunau kept his chronicle up to date. He was personally and emotionally involved, taking into account the short-term dissolution of the monastery from January 1525 to July 1526. This chronicle consti-6 Bernt Stegmann's Chronik, pp. 553-55. 7 Ibid. 8 G. Lippky stressed the negative image of Hegge as presented by Stegmann -G. Lippky, op.cit., p. 5; also A. Lorkiewicz, op.cit., pp. 1-2. 9 Bernt Stegmann's Chronik, pp. 553-55. 50 Ibid.
[79]
w w w . z a p i s k i h i s t o r y c z n e . p l tutes a marvellous source to do research on the mentality of the Dominican. I shall omit the long-lasting discussion of the scholars about the reliability of the chronicle as the source to establish historical facts. 51 Now, it leaves no doubt that the chronicle is a valuable source for the research on the history of the territory of Royal Prussia and the Duchy of Prussia. Despite its biased anti-Lutheran attitude, it reveals the ambiance in the city, particularly among monks. Although the accounts are scattered in the whole chronicle, it is possible to follow the growth of the knowledge of the Dominican concerning the development of the Reformation in Gdańsk and Königsberg.
Grunau mentions the appearance of the "particular" heresy both among clergymen and laymen at the beginning of 1522.
52 He wrote about its rapid growth. Being an educated person, Grunau tried to collect the most precise data about the subject matter. He presented the person of Martin Luther as the author of the Reformation briefly describing his opinions. It is an objective account about the viewpoints of the man who wanted to conduct reforms. However, he reprimanded Luther for undermining the authority of the pope. 53 He regardes Lutheranism as heresy and the work of the devil, which was one of the reasons for the collapse of Prussia.
5 As Sławomir Zonenberg pointed out, Grunau judged the Prussian supporters of Luther in a different way. 55 Here again the person of Jacob Hegge appears, but in 152 he appears as the first preacherblasphemer, who dishonoured the sacred ("schendepraediger"). Grunau calls the year 1523 the Lutheran year as it was then that Luther's texts allowing monks and nuns to have children reached Prussia. Luther encouraged monks and nuns to leave their monasteries and lead secular lives since God had ordered people to proliferate. According to Grunau, Luther's preaching caused that monks and nuns started to quit monasteries taking with them the valuables belonging to the Church. They went to Wittenberg, where they enjoyed themselves. When they ran out of money, some of them returned and commenced the act of penitence. A case in point was as Dominican deacon-thief. [80] 80 w w w . z a p i s k i h i s t o r y c z n e . p l How does Grunau present the first Lutheran preacher Jacob Hegge? He considers him to be an uneducated liar, married to a prostitute. Before Hegge became a priest, he had been a drunkard wandering from one inn to another -from one sin to another. He became a priest only to avoid being hanged for theft. Judges in Elbląg were to show mercy towards him owing to his vow to become a clergyman. Immediately after this event, Hegge was to go to Wittenberg, where he became involved in making counterfeit money. To avoid being executed, he fled to Gdańsk. 57 In another place, Grunau writes about Hegge's half-a-year studies in Wittenberg. According to Grunau, Hegge went there to learn to preach the Gospel from Luther. Prussian Lutherans were to send him there as they failed to understand Luther's texts; they also sent a letter to Luther. The Reformer was to acknowledge that Hegge and people similar to him brought shame to him. 58 For example: Prussian Lutherans were to preach that every man was the Holy Trinity. The Holy Father was the mind, the Holy Son was the body and the Holy Spirit was the soul. 59 Moreover, they were vulgar and violent. 60 The chronicler also quotes a fictional dialogue between Luther and Hegge in Wittenberg, in which the Reformer reprimanded the priest for distorting his teachings and harming rather than helping. Luther says that he cannot teach Hegge how to preach the Gospel, because even God will not make a sage out of a fool.
61
The ambiance in the city is reflected in the description of the carnival activities. 62 Hegge was the main protagonist of one of the performances. In 152 the performance presenting his marriage with an old mare was staged. w w w . z a p i s k i h i s t o r y c z n e . p l
The activity of another priest -Paul Grunwald -a chaplain in the Church of St. James or St. John, 6 was to lead to the interference of the bishop of Włocławek Michał Drzewicki (1513-1535) in February 152, who during his stay in Gdańsk ordered that the priest be imprisoned. 65 This situation is described by both chroniclers, but neither of them knows the name or surname of this priest. 66 Grunau calls him an uneducated drunkard and makes fun of his teaching about the childhood of Jesus. He was captured and put in the basement of the Church of Blessed Virgin Mary in order to be able to explain himself to the bishop Michał Drzewicki on the following day. 67 However, he managed to escape to Poland thanks to the assistance of his advocates. Stegmann compares this behavior to the conduct of pigs, which also escape together when one of them squeaks. 68 They both depict the event when the wild crowd (according to Grunau about 300 people) threw stones, wooden planks and knives at the bishop who was walking from the church to the parsonage after the evening mass. Two mayors were to calm down the situation. 69 Stegmann writes that during the night dead dogs and cats were hung on the door of the parsonage. Many respectable people suffered because of this occurrence, but they could not do anything as the Lutherans constituted the majority in the city. 70 The incident reflects how tense the situation in Gdańsk was. It must be noted that Paul Grunwald returned to Gdańsk, where he was imprisoned in the summer of 152 in the parish church of St. John. 71 One of the first Lutheran preachers were also local fugitive Carmelites, who, according to Grunau, contributed largely to winning over indecisive believers. At the same time he informs that nobody was satisfied with the sermons, and Lutherans were originally made fun of and persecuted. 72 Among the most active were Matthias Biennwald, the future parish priest of the Church of St. Bartholomew in the Old Town, 73 Ambrose Hitfeld 7 sent to the 75 and Jacob Molner (Möller), the parish priest of the Church of St. Barbara in Długie Ogrody (Langgarten). 76 Grunau describes the demoralization of Biennwald, who had many lovers; after his marriage he was to question the virginity of his wife. He put forward a formal complaint to the council of Lutherans asking for divorce. The council refused to grant him divorce and ordered him to stay with his wife. Finally, the woman had to leave herself. 77 Grunau was aware of Biennwald's education and knew that he was the author of the translation of the Lord's prayer into German, which was printed in 1522 in the printing house of Hans Weinreich. 78 Stegmann indicates the social background of those Carmelites -both Molner and Hitfeld were children of the citizens of Gdańsk. 79 He might have stressed that their blame was even bigger as they acted against the unity of the community they were part of. 80 Grunau shows the question of marriages of priests and monks as the main reason for their becoming Lutherans. He writes extensively about the discussions led by Lutherans with the bishop Maciej Drzewicki during his stay in Gdańsk in 1523, where the issues of marriage and sexual needs were one of the key problems. 81 According to the data provided by Grunau, during the time of King Sigismund the Old's interference in 1526 seventy-six priests, monks and nuns from Gdańsk were to be married. 82 All of them were expelled from the city in the summer of 1526. Grunau presents the introduction of Lutheranism in Gdańsk as the forced activity done under pressure. According to him, people were forced to adopt the new faith.
83
Priests who were moderate supporters of the Reformation were presented in the positive light, such as a ex-Franciscan from Gdańsk Alexander Svenichen (Schweinichen), 8 educated at Wittenberg University and regarded as a moderate advocate of Lutheranism. In the years 1523 and 152 he was asked by the city council to settle and appease the situation among the clergymen so that preaching 75 w w w . z a p i s k i h i s t o r y c z n e . p l the "pure word of God" did not incite social unrest. He became the parish priest in the Church of Blessed Virgin Mary in the Main City of Gdańsk in 152. 85 Stegmann describes him as a very well educated scholar in the Holy Scriptures, doctor of theology. According to the chronicler, it was not his intention to destroy and blaspheme like others. That is why other Lutheran priests hated him, as did the lowest social classes, which were becoming more and more radical. 86 Stegmann writes that he was intransigent towards the order to quit the habit, which he definitely refused to do. 87 He also did not recognize the prohibition to give sermons by monks (the order of the Lutheran council of 8 January 1525). Stegmann gives an extensive account of the event of 22 January 1525 when Svenichen was attacked by a mercenary worker Bernt von Eyten on the way to the pulpit. 88 Svenichen did not react to the violent protest against his intention to preach a sermon. 89 The attacker was imprisoned in the loch. 90 Stegmann was impressed by the behavior of Svenichen. Grunau presents this Franciscan in a different manner. He criticizes Svenichen for his original work for the development of Lutheranism and associates him with Elbląg. Still, he stresses the exceptional knowledge which the preacher evinced in the disputes with Lutherans and his subsequent return to the old faith. 91 Preaching in 152 he was to "follow the Christian path against the Lutherans". 92 During the stay of Duke Albrecht Hohenzollern and King Sigismund the Old in Gdańsk in May 1526 it was Alexander Svenichen who celebrated the Catholic Holy Mass in the Church of Blessed Virgin Mary. 93 Stegmann informs that after the dissolution of the Franciscan monastery Svenichen went to Wittenberg and asked Luther to send preachers to Gdańsk to preach Lutheran teachings in Prussia. 9 The Reformer was to send a fugitive monk Michael (no surname provided), who was to become an official preacher in the Church of Blessed Virgin Mary in Gdańsk. 95 Stegmann did not
w w w . z a p i s k i h i s t o r y c z n e . p l consider him very harmful. 96 The information refers to Michael Meurer (died in 1537), a fugitive Cistercian monk from Alt-Zella, 97 Master of theology, who through the agency of the city council of Gdańsk (which recommended inviting educated reformers from Wittenberg) arrived in Gdańsk with the recommendation letter from Luther. He gave his first sermon in the Church of Blessed Virgin Mary and a new hospital established in the former Dominican monastery on June 1525 -on the Day of Pentecost. He is considered the reformer from Gdańsk; his activity was interrupted by King Sigismund the Old. Duke Albrecht saved Meurer from being beheaded in 1526 by inviting him to promote the Reformation in Königsberg. 98 Meurer operated in Gdańsk for merely a year.
Simon Grunau provides more information about Meurer. The chronicler informs that he does not know how Meurer abandoned the monastery. He quotes his moderate opinions: he did not insult the holy sacraments, nor any other thing. He stated that fasting, prayers, confession, organs, priests, monks and the like were respectable and not to be detested. 99 Such views made him the target of attacks by Lutheran preachers, who threatened to kill him if he did not stop spreading his opinions. Meurer started to admonish them how they should understand the teachings of Luther, indicated the abuses and stressed the importance of being obedient to the king. 100 Thus, Grunau presents Meurer in the positive light. They both wanted to eliminate abuses. 101 The chronicler gave him a mild nickname -Awerhahn (a grouse). 102 In 1525 Johann Franck with his wife and child arrived from the Netherlands. He was referred to as "Landsknecht" (here in the sense of an executioner), who was based in the Church of St. John in the Main City. 103 Grunau writes that before he became a Lutheran preacher, he had worked as an executioner. 10 Jacob Hegge, sent to be the parish priest in the Church of St. Catherine in the Old City, was to welcome the chaplain from the "west, " who was equally pernicious. The chaplain was to marry the former abbess of the Bridgettine Or-85 [85] w w w . z a p i s k i h i s t o r y c z n e . p l der, and consume all her wealth. Later, the actual wife of the chaplain arrived; he was imprisoned before he had escaped with her. 105 Stegmann complains: "Wer kan alle dy ketczereye beschreybenn etc. " He considers Hegge, Johann Franck and his chaplain Michael to be the greatest blasphemers. They were to break the tabernacle in the Church of St. Catherine, destroy chapels, altars, pictures and sculptures. They believed that the Host should not be found in any church in Gdańsk. 106 Stegmann stresses the poor education of Lutheran preachers, some of whom could not read and gave sermons according to their whim. 107 Grunau also writes that after the interference of King Sigismund the Old twenty-four preachers were imprisoned. 108 In August 1526 Duke Albrecht Hohenzollern defended them, saved them from being beheaded and eventually led to their being released. 109 
Königsberg
Grunau considers the Sambian bishop Georg Polentz (1519-1550) and the Grand Master of the German Order (from 1511), and from 1525 the Prussian duke Albrecht Hohenzollern (1525-1568) 110 to be responsible for the spread of Lutheranism in Prussia. Originally, in 1523 he was to preach against the will of Grand Master Albrecht Hohenzollern. Grunau quotes and criticizes his famous sermon given on Christmas Day in 1523 111 which he knew from the printed version issued at the beginning of 152. 112 As early as 1523 Grunau says that the bishop and his chapter would willingly quit their ordination and stop paying taxes, but they did not do it for fear of the Grand [87] w w w . z a p i s k i h i s t o r y c z n e . p l to the Grand Master exclusively in order to seize the monastery's wealth under the pretext of using the resources to help the poor.
125
The city council, burghers and Teutonic knights were to convert into Lutheranism in 152. 126 On 28 January 152 the Reformation mandate was issued by the bishop Georg Polentz recommending reading the teachings of Luther. 127 Still, according to Grunau, in Prussia there were many people who opposed the new faith. However, they did not undertake any actions to stop the dissemination of Lutheranism for fear of being accused of inciting riots. The common people -plebeians -liked the new faith as it "allowed them to do everything". 128 Emotionally, Grunau speaks about the hostile attitude of Lutherans towards monks. He writes that they were severely persecuted; they did not kill only because Luther forbade them to do so that they went to Heaven having suffered for a short time. 129 He gives a detailed account of the plundering of the Franciscan monastery in Königsberg on 28 March 152, the Church of St. Barbara, the Church of the Holy Trinity, the cathedral and the monastery in Löbenicht. 130 Supposedly, he was a witness of some of those acts of violence. 131 The acts were to be incited by the priest whose surnames Grunau did not know. He wrote that they were a Franciscan apostate from the Old City (Johann Briesmann; 188-159 132 ) and a fugitive Antonine from Löbenicht (Johann Amandus; died in 1530 133 ). They were to say that monks worshipped God only to have something to eat. 13 Like in Gdańsk, in a short time nuns were forced to get married under the threat of being placed in public houses. 135 Grunau quoted insulting utterances of Lutheran preachers directed against the Catholic Church hierarchs and monks. They are visible in the sermons [ 
88] 88
w w w . z a p i s k i h i s t o r y c z n e . p l given by the bishop Polentz, e.g.: "clergymen transmit to people rubbish and fantasies instead of the Gospel"; "monks" teachings are the food of pigs"; "the pope, cardinals, bishops, monks and priests are despicable, diabolic sophists"; "they are as stupid as mules and buffoons. " Mendicants were compared to the guards of the Tomb of Jesus, who did not want the truth to come out. Polentz called the pope and Catholic bishops "ulcers and drabants of the devil". 136 The utterances are the evidence of mutual hatred and hostility among Catholics and Lutherans.
According to Grunau, the best example of the demoralization and being steered by low instincts was Georg Polentz himself. He was the first bishop to get married after 700 years (Grunau calls him "hurenbischoff "
137
). The chronicler quotes current opinions revealing how negatively his conduct was received by the contemporaries. After the one-year-and-a-half marriage his wife Catherine died in 1526. Five weeks after her death, the bishop started looking for another wife (Anna von Heydeck). At this point Grunau reminds the teachings of St. Paul, whom he respected highly.
138 St. Paul dissuaded from remarrying and recommended maintaining the marital status of a widower.
139
In this way, Polentz acted against the teachings of the Holy Scriptures, which he himself ordered to observe. Polentz was to excuse himself saying that St. Paul prohibited only having two wives at the same time. 10 The preacher that Grunau criticized most harshly was Amandus (died in 1530) from Westphalia, the doctor of theology and superintendent in Goslar.
11 Once he had got to know his surname, he collected all the information about him. He devoted to him an extensive passage in his chronicle written in 1526. He describes Amandus as a violent man inciting riots, expelled from Königsberg by the city's inhabitants in 152 during the absence of the Grand Master. Grunau knew exactly that Amandus had gone to Pomerania, where he had been accused of heresy and imprisoned in Wolgast. He provides the testimony of Amandus who defended himself from tortures. He was to confess to his Jewish background, to his not having been baptized and to having given false information in the letters describing his life, thanks to which he had joined the Order of St. Anthony. He was to have learnt Latin only to commit 89 [89] w w w . z a p i s k i h i s t o r y c z n e . p l treachery later on. Grunau was aware that Amandus knew Luther in person. According to him, it was Amandus' intention to lead to the situation in which the city council of the Old City of Königsberg, town councillors, noblemen and common people murdered each other. At no point in his life was preaching the Gospel his objective. 12 Grunau discredits Amandus and his supporters in the toughest possible way -pointing out that one of the most popular preachers in Königsberg, who enjoyed the trust of the King, was not even a Christian. He was a deceiver like the devil. It must be noted here that Grunau's attitude to Jews did not diverge from the common dislike towards this ethnic group in the period under discussion. It cannot be excluded that the information about the Jewish background of Amandus reflected the common opinion about the Lutheran-Jewish conspiracy, the aim of which was to lead to the collapse of Christianity. 13 The chronicler quotes the libel against Lutheran preachers in Königsberg which was transmitted from household to household and which included this information:
"Doctor Brismann, der vorlaufene bube, Magister Desperatus, der boschnittene und getaufte jude, Ochse Averhan, zwar ein vorreter uber sie alle, Ambrosius Hittfeldtt, den unfletiger nichtt batt die weldtt, Die wolfische bischofe von Riesenburg und Samelandtt, o wie bekantt istt ihre vorreterei in cristenlandtt! Satanas warf zu ihn den gottlosen Spoliander. Merk, dies sein sieben personen, und ein schalk so gutt, wie der ander".
1
According to Grunau, apart from Amandus there were about thirty Jews who hid their background, such as the Königsberg preacher Johann Poliander (referred to as Spoliander 15 (Latin: Robber/ Looter/ Thief), who had made an agreement with Luther and had scattered all over Germany. Each of them was to adopt a false name so that they could not betray one another. 16 In the end Grunau states: "Solche und dergleichen prediger hette und bogehrte der furstt von Preusen, in seinem lande die religion zu reformieren". 17 Grunau intended to prove that Lutherans were prompted by Satan. According to him, the main Lutheran preachers were demoralized. A case in point is Amandus whose wife -a former nun -bore quadruplets-monsters.
18
[90] 90 w w w . z a p i s k i h i s t o r y c z n e . p l Other worrying signs appeared at that time in Königsberg, e.g. in 152 as a warning against the religious unrest. 19 Grunau discredits further activities of Amandus informing that he wanted to acquire the legacy after the dead woman who had made him her spiritual son when he was an Antonine monk in Frombork. Despite the fact that he had quit the habit, he insisted on her last will being executed in spite of it being invalid. The city council was to block the execution of the last will, which led Amandus to incite people against councilmen. According to Grunau, Amandus ridiculed himself in a coarse way. He could not have done a better favour to God. From a poor preacher, he became stingy and boastful. That is why the decision was made to get rid of him and his wife from Königsberg. In 1525 Amandus headed for Gdańsk, where he was not wanted, either.
150
After the banishment of Amandus, Albrecht Hohenzollern -at that time a duke -invited Johann Poliander (187-151; the proper name Gramann) to Königsberg in the autumn of 1525. He was the rector of the school in Leipzig and the parish priest in the Old City. 151 Grunau did not devote much space to his activity. The chronicler was convinced that the Duke Albrecht had invited him to Prussia to eradicate Lutheranism. At that point the Duke was courting the princess of Holstein -Dorothea Oldenburg (150-157), but she refused within one hour after being born howling. The evidence of the veracity of this was to be the picture of the children made by a priest. Then people believed in the phenomenon - Grunau 19 The first sign refers to the dead burgher from Königsberg, who refused to take the communion in the new faith, which resulted in the refusal to bury him after his death. Lutherans preachers wanted to bury the man under the gallows like the antichrist. The man's friends turned to Amandus, who was very greedy with money. He granted dispensation to the dead man, but he did not agree to his being buried. It was after the bishop Polentz intervened in the case that the permission for the burial was granted. The dead man was to come back to life shortly before his death and transmit the message from the afterworld reprimanding the Lutherans. He was asked about the details concerning the new faith. He was to respond that there was one God, one faith -the old one and the new one. He advised the Lutherans to improve -Grunau, Bd. 1, pp. 08-11. See more about the role of the dead returning to life in Grunau's chronicle -J. Możdżeń, Zjawiska demoniczne. Soon after that in Königsberg three suns appeared (the phenomenon of the sun dog), which frightened many people. Still, Lutherans questioned the prodigy character of the phenomenon. J. Możdżeń, Przedstawianie, p. 218. 150 [91] w w w . z a p i s k i h i s t o r y c z n e . p l to marry a misbeliever. 152 Poliander was to put the religious situation in Prussia in order. The chronicler treats him favourably. Poliander was to reprimand Lutheran predicants for not following the Holy Scriptures and common sense. He preached that priests were necessary, but abuses should be eliminated from the Church. These words caused that he became the target of numerous invectives. Poliander restored the custom of ringing the bell in High Mass although it was still sung in German. He reintroduced the celebration of festivals devoted to Blessed Virgin Mary and the Apostles. He also permitted the use of organs and defended the holy water. Every time, however, he introduced some new elements to the mass, the moderate use of which Luther did not forbid. 153 Grunau's records made in the spring of 1526 are the evidence of his constant interest in the Lutheran question and collecting information about the blasphemous preachers. He wrote about the fear overwhelming the population of the Duchy of Prussia in connection with the planned marriage of the former grand master with the princess Dorothea (the wedding was to take place on 2 June). People and the Duke Albrecht feared the war with the Polish king since the Duke had not kept his vow given to King Sigismund the Old that he should eradicate Lutheranism in Prussia. What is more, he converted to the new faith himself. 15 The former grand master was advised by the heretic bishop of Sambia Georg von Polentz; a Teutonic apostate Gerard; the bishop of Pomesania, the Teutonic apostate Paul Speratus (18-1551; referred to as Desperatus 155 -in Latin: Doubtful); 156 the apostate Johan Poliander; Michael Meurer and Johan Briesmann (188-159), the Francisca apostate. They were involved in the activity the aim of which was to lead Prussia to collapse. The main task of the preachers was to appease the tense situation among believers, which they did accusing the Prussians who were against the Lutheran ideas of treason. That is why they fell into disgrace and failed to win the support of the believers. 157 The Duke Albrecht himself was considered by Grunau to be a deceiver, perjurer, tyrant towards his subordinates and a heretic. 158 The [ 
92] 92
w w w . z a p i s k i h i s t o r y c z n e . p l evidence for his falseness was his behaviour during the visit in Gdańsk in May 1526, when along with King Sigismund the Old he participated in Catholic holy masses -he accepted the holy water, walked in the procession holding a rod, listened to the sermons given by Alexander Svenichen. People felt confused 159 -they did not know which side the Duke supported. The conduct of Albrecht during the epidemics of the sweating sickness in 1529 was even more perspicuous. 160 Bed-ridden and sick, Albrecht asked for Catholic sacraments thanks to which he got over the sickness. 161 Such a detailed account provided by Grunau was to reveal how false the new faith was; Grunau also wanted to warn the readers of the chronicle against adopting it.
The chronicler of Königsberg Johann Freiberg also left an account connected with the beginning of the Reformation in this city (the autumn of 152). Not much is known about the chronicler, though. We only know that he did not hold any official position in the city. 162 The chronicler writes about the order to bring preachers from beyond the city. He enumerates doctors Briesmann and Amandus. According to him, many people were against their teachings, particularly monks and older women. Those people were forced to listen to Lutheran sermons. The common people respected Amandus for his speeches inciting to a rebel against the city's authorities. The chronicler stresses that Amandus' sermons were so evocative that they would have led to a social revolt had he not been banished from the city (October 152). Freiberg also informs about the expulsion of the Franciscans from the monastery. He adds that the reason for that was the unwillingness to maintain the monks from alms. It was the aftermath of Amandus' sermons, who persuaded common people that they should now be fed by Franciscans. As a consequence, Lutherans plundered the Church's premises -they stole both the valuables and the living stock/food. Freiberg writes that monks quickly decided to get married. Nuns and young women were forced to get married. The valuables belonging to the Church and the monastery were deposited in the box in the Town Hall after people had started to take them home. Freiberg shares the view of Grunau and Stegmann that some part of the valuables was taken over by the town councilors. 163 93 [93] w w w . z a p i s k i h i s t o r y c z n e . p l year 1528 16 ). According to him, the Reformation first appeared in Prussia in Gdańsk in 152. 165 Shortly after that, the pure Word of God was preached in Königsberg. He attributed the leading role to Johann Briesmann, who remained the main preacher in the Old City for a long time. According to him, Briesmann left behind many good Christian teachings and texts in print. Thanks to him, the Church was to go in the right direction, with the pure impeccable teaching. For a long time he preached in Riga only to return to Königsberg to preach in the cathedral. 166 Many Teutonic brothers and priests used this time to get married. According to Platner, in the parish church in Königsberg and the cathedral God's truth was preached, while people's lies were disseminated in other churches. When somebody pointed out the mistakes they made, they got insulted and did not allow the speaker to finish. Next, he gives an account of the same carnival performance presenting the discussions between the pope, the Church's hierarchs and Luther -it was also described by Grunau. Platner considered it to be very comical. He mentions that Franciscans were outraged when the pope was insulted in performances of this type. Monks were to complain to the Teutonic commander and ask to prohibit this type of inscenizations. The commander dismissed them saying that he could not forbid burghers to organize traditional carnival festivities. 167 As it can be seen, Platner does not portray the emotional tension, which is very transparent in the accounts written by the Catholics. He fails to mention the acts of violence in churches and aggression towards monks and nuns.
* * *
To recapitulate, the preserved chronicle material reveals predominantly the Catholic point of view. The chroniclers show the chaos of the first years when the Reformation ideas were spread. They present the social movement setting free their frustrations connected with many years of abuse in the Church and the visible crisis of the monastic life. A small spark of open permission to introduce changes was sufficient to make them happen in a rapid and violent manner. Stegmann and Grunau show that the teachings of
